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THE REV. JOHN W. COLEMAN
Pastor

In June of this year, the ministerial leadership of our congregation became
the responsibility of the Reverend John Wesley Coleman, a fourth generation
Methodist preacher.

The Reverend Coleman was a member of the Peninsula Annual Conference
of the Washington area of the United Methodist Church. He held the position
as Executive Secretary, Office of Community Developers, National Division of
the Board of Global Ministries, The United Methodist Church.

His academic credentials include a bachelor of science degree in education
from Philadelphia’s Temple University, and bachelor’s and master’s degrees in
divinity from Crozer Theological Seminary in Chester, Pa, The award of a doctor
of ministry degree from New York Theological Seminary is currently pending.

The Rev. Mr. Coleman has held the pastorate of several churches including
Ezion United Methodist Church in Wilmington, Del. and Brooklyn's Newman
Memorial United Methodist Church.

He participates actively in many national boards, agencies, and committees
throughout The United Methodist Church in addition to conciliarly groups and
associations.

We, the Members of Sharp Street Memorial United Methodist Church, extend
a warm welcome to the Reverend Coleman, his charming wife, Katherine, and
their children, Pamela, John, Jr., and Beverly, their grandson is Terry.

We pray earnestly that our Church will reap many benefits because “ John
passed this way ”.




STATE OF MARYLAND
EXECUTIVE DEPARTMENT

ANNAPOLIS, MARYLAND 21404

MARVIN MANDEL
GOVERNOR

THE WHITE HOUSE 1977

WASHINGTON

Memorial United Methodist Church

Congratulations on the anniversary of It is a genuine pleasure for me to extend greetings
. =y and congratulations to the members of Sharp Street Memorial

your congregation. It is a pleasure to
send my very best wishes to all of you
and to join in your prayers for continued

iritual st h £ 11 Ameri .
SRAESERRT S e aaics e I also want to take this opportunity to commend your
congregation for its contributions to the moral and spiritual
well-being of the entire Baltimore community.

PRt Py You can be justifiably proud of the Church's rich
&/ historical heritage and of your service to the city through-
/‘”1,7 . out the years. To each of you I send warmest regards and

United Methodist Church as you celebrate your Church's 175th
Anniversary.

good wishes on this joyous occasion.

Sincerely,

-

Qo W 00

Govyernor




Hroclamation

BY

MAYOR WILLIAM DONALD SCHAEFER

DESIGNATING JANUARY, 1977
AS

"SHARP STREET MEMORIAL UNITED METHODIST CHURCH MONTH"

IN BALTIMORE

WHEREAS, the Sharp Street Memorial United Methodist Church
will celebrate its 175th Anniversary in 1977; and

WHEREAS, in a city known for many fine houses of worship
this congregation has distinguished itself through each gener-
ation; and

WHEREAS, as perhaps Baltimore's oldest Black congregation,
Sharp Street Memorial United Methodist Church has provided the
city and community with many of our most distinguished lay and
religious leaders; and

WHEREAS, in view of the countless contributions made by
the people of Sharp Street Memorial from Baltimore's earliest
days until the present, it is important that this church be
commended for an excellent and unbroken spirit of service to
both religious and temporal ideals.

NOW, THEREFORE, I, WILLIAM DONALD SCHAEFER, MAYOR OF THE
CITY OF BALTIMORE, do hereby designate Januarx 1977 as "SHARP
STREET MEMORIAL UNITED METHODIST CHURCH MONTH" IN BALTIMORE,
and I do urge all citizens to take note of this important
event in the history of worship in our city.

IN WITNESS WHEREOF, I
have hereunto set my hand
and caused the Great Seal
of the City of Baltimore
to be affixed this twenty-
ninth day of December, in
the year of Our Lord, one
thousand nine hundred and
seventy-six.

i P 119___&“-

®fficial Titation

" Be it hereby knoton to all that
The House of Belegates of Marpland

offers its sincerest congratulations to

SHARP STREET MEMORIAL UNITED METHODIST CHURCH

in recognition of

Your 175tH YEArR AnnIVERSARY CeLeBRATION, Due To DepicATeD
LeADERSHIP AND MemBERSHIP OVER THESE MANY YEARS.

The entire membership extends best twishes on

this memorable occasion and divects this resolution

be presented on this 61i_day of AeriL 1877 .




Grreetings

from

James K. Mathews
Resident Bishop

Baltimore Anwal Conference

BALTIMORE NORTH DISTRICT

5407 NORTH CHARLES STREET, RM. 208 / BALTIMORE, MARYLAND 21210
Residence and Office (301) 433-5380

TO: . Pastor and Congregation of Sharp Street Memorial
United Methodist Church

Congratulations, as you celebrate a heritage of one hundred and seventy-
five years.

Your extended celebration during this year has concentrated heavily

upon the "Heritage to Remember" portion of your theme. You have
demonstrated admiration and deep appreciation for the labors, sacrifices,
achievements and forsight of the forefathers. This acute awareness is
indeed commendable.

However nothing can remain stationary and progress, therefore the true
test of appreciation for the forefathers is witnessed through the con-
tribution this generation makes for those yet to be born. We have been
given a place, a time and by God's help we shall continue the work of
"Kingdom building in Baltimore.”

God bless and keep you.

Hostt Y Jvn 5

Harold G. Johns
District Superintendent
Baltimore North District

Office of the District Superintendents




History of the Sharp Street Memorial Methodist Episcopal Church
1787 -

1920

Woritten and researched by -

BETTYE C. THOMAS, Ph.D.

Writer - Historian - Lecturer
of Washington, D. C.

One of the most important institutions within the
structure of the late eighteenth, nineteenth and early
twentieth century black community was the church. Itwas
a major religious, social, economic and sometimes political
force within the lives of black people. Despite the dis-
tractions provided by a growing number of secular organi.
zations, which appeared with greater frequency afte 1890,
the church remained the center of black life for well into
the twentieth century. Before the building of halls, by
the beneficial and secret societies, the most accessible
place to hold concests, fairs, bazaars, lectures, raffles and
other activities was the church. It was there that the com-
munity gathered to celebrate emancipation, the passage
of the Fifteenth Amendment, the founding of societies
and many other historical events. The church sponsored
popular activities such as excursions, camp meetings and
conferences. Within the church, boycotts were planned
and moral discipline was established.

The antebellum growth of the Sharp Street Methodist
Episcopal Church, in population and status, is in some
measure related to its geographical location. The situation
of Maryland in the Upper South, and more specifically
on the border of the Mason and Dixon Line, held special
implications for Maryland blacks in general and for Balti-
more black people in particular. While it is truz, that the
majority of black people in the South were slaves in the
period prior to 1865, the majority of blacks in Baltimore
by 1820 were identifiable as “free people of cclour.” By
1810, Maryland had more free black people than any
other state in America. Free blacks in Maryland tended
to congregate in Baltimore, a metropolitan area, where
jobs were plentiful, where commwunity institutions flourish-
ed and where laws were less restrictive. In 1820, Balti-
more contained a free black population of 10,326 persons
and a slave population of 4,357. By 1860, the city's ratio
of slaves to free blacks had undergone a substantial re-
duction. With a free black population” of 25.30 and a
slave population of 2,218, Baltimore possesied the largest
and one of the most significant free black communities
in the United States.

The fact that Baltimore reflected such a large free black
population is of extreme significance in analyzing the
development of black social and economic institutions
during the antebellum period. At a time when most blacks
were slaves, the average black Baltimorean was free. Free
blacks faced legal disabilities, which in some instances
limited the opportunities available to them, denied them
access to public education, controlled their movement, and
superimposed certain categories of jobs upon them, De-
spite these proscriptions, free blacks established schools,
churches, literaries, benevolent and secret societies, en-
gaged in a variety of occupations, and aggressively fought
the forces of slavery and racism, With few exceptions,
the church served as the institution where community
goals were debated and decided upon, where schools
were developed and pupils were taught and where con-

ferences were held and protest was conceived. ThF Sharp
Screet Memorial Methodist Episcopal Church fulfilled all
these needs.

The Sharp Street Church stands as a prototype of v\:hat
the black church in the nineteenth and early tw.enneth
centuries was and what it was expected to be. During t.he
antebellum period, it shared the helm of leadership with
the Bethel African Methodist Episcopal Church. After
the Civil War, these two churches, along with the UnioP
Baptist, the St. James Protestant Episcopal and the Madi-
son Avenue Presbyterian Church, were among the: most
prominent religious centers in the city of Baltimore.
These churches combined, with the numerous other Meth-
odist, Baptist, Protestant Episcopal and Catholic Church-
es, provided the Baltimore black community wi-th one of
the most enlighted and educated black ministries in the

country.

Traditionally, the history of the Sharp Street Church
has been dated from 1802, the year the church purchased
its first parcel of land, however reliable sources indicate
that its history as a separate black Methodist congregation
dates from around 1787. Few historians have explored
the significance of this date, for acceptance of it presents
a serious challenge to the validity of Philadelphia’s Bethel
A.M.E. Church being the first black Methodist group to
withdraw from a white church and establish a separate,
all black Methodist church.! The venerable Bishop Daniel
A. Payne, an outstanding African Methodist Episcopal
theologian, in the History of the African Methodist Episco-
pal Church, stated that the secession of Baltimore blacks
from the Lovely Lane Methodist Episcopal Church occur-
red three weeks before the Philadelphia blacks, led by
Richard Allen, formally withdrew from the St. George
Methodist Episcopal Church. To substantiate the claim
that Bethel Church in Philadelphia was established prior
to the Sharp Street Church historians have successfully
utilized the date when the Philadelphia blacks procured
title to church property. In a similar manner, lay as well
as professional historians have seized on the 1802 Balti-
more land record as the founding date for the Sharp Street

Church.

Bishop Payne was not the only writer of note to state
that the Sharp Street Church history dates from 1787 and
that its organization preceded that of Bethel’s. Bishop
James A. Handy, a contemporary of Bishop Payne’s, born
in Baltimore during the antebellum period and a highly

1 The Philadelphia blacks, like the Baltimore blacks,
were separated from the white parent organization in the
sense that the black religionista were physically separated
from their white counterparts. The Bethel group in Phil-
adelphia and the Sharp Street group in Baltimore re-
mained an organic part of the white Methodsit church.
The Sharp Street Church has maintained its original or-
ganic connection to the Methodist Episcopal Church right
up to the present. Bethel in Philadelphia maintained the
connection from 1787 until the establishment of the Afri-
can Methodist Episcopal Church in 1818.

recognized African Methodist Episcopal religious author-
ity, in his Scraps of African Methodist Episcopal History,
cities the founding of the Sharp Street Church as being
contemporaneous with the founding of Bethel in Phila-
delphia. As late as the 1920’s, articles in newspapers and
religious journals repudiate the assumption that Bethel
A.M.E. Church in Philadelphia was founded before the
Sharp Street Church.

Clearly, black Methodists in Baltimore and Philadel-
phia established meeting places separate from those of
the white Methodists. The reactions of these blacks, to
discrimination in the Methodist church, should be viewed
within the context of events occurring in the late eighteen-
the century. Before the Revolutionary War, attempts were
made to evangelize blacks. Earlier, many whites had ob-
jected to this essentially because they did not really believe
that black souls could be saved. When they realized their
error, they still were unwilling to grant blacks an equal
status in the church, Various patterns prevailed in differ-
ent sections of the country. In some areas, blacks were
accepted in white congregations and accorded equal priv-
ileges; in others their role within the church was clearly
defined in terms of where they could sit and the extent to
which they could actually participate in the decision-mak-
ing process. Those blacks who had enjoyed an equal status
in the white church felt the pinch of conservatism as such
“privileges,” existing before the 1770’s, were removed.
Reaction set in and blacks began to think of forming wor-
ship groups independent of the whites.

Prior to the arrival of the Methodists, the Anglican
Church was the dominant religious force in Maryland.
This church made no attempt to exclude any particular
social class from membership, but it was controlled by
land holding slave owners. Anglicans had not sanctioned
the extension of religious instruction and baptism to
blacks, because they questioned the legal right of holding
baptized persons as slaves. The Quakers and Catholics
permitted some blacks to belong to their churches, but
their efforts were negligible in terms of the large num-
bers of blacks in Maryland, The early Methodists arriving
in Maryland observed that blacks “were treated as if they
had no souls.”

The Methodists were willing to fraternize with blacks
and to preach the gospel to them as to all others. They
established integrated churches. The first meeting houses
in Baltimore, Lovely Lane and Strawberry Alley, report-
edly had “scores of colored members.” It has even been
said that these two meeting houses were built for Harry
powers were quite widely known, He was commonly called
“Black Harry,” and was referred to by most official
ed "Black Harry,” and was referred to by most official
Methodist church sources as early as 1774, He was a prom-
inent member of the group attending the ordination of
Bishop Asbury. Harry’s appeal was so great that if it were
announced that he would speak on a given occasion, a
large crowd would be assured.

Even though the Lovely Lane and Strawberry Alley
meeting houses were originally integrated, around 1785
or 1786 the white church membership restricted black
members to pews in the gallery and forbade them to com-
mune with whites at the altar. The black membership
was also concerned that the General Conference of Metho-
dists in 1784 had obviously slighted them by failing to

order the ordination of the then existing black preachers,
a prevailing factor up to 1800 when Bishop Asbury was
empowered to ordain them. All of these grievances weigh-
ed heavily upon the minds of some black members. Un-
able to obtain a sufficient redress of their grievances, they
withdrew and formed an independent prayer group.

In 1787, an independent prayer group, which later be-
came known as the “Colored Methodist Society,” was
formed under the leadership of Jacob Fortie, The dissi-
dents were formally organized in Caleb Hyland's boot
black cellar., Being too poor to purchase a permanent
meeting house, they met wherever they could, usually at
a society member’s house. This pattern continued for a
decade; however, during this period they agonized over
ways of securing more permanent quarters. It should be
noted that even though this group represented by Jacob
Fortie, Henry Harden, Thomas Clare, Munday Janey,
Caleb Hyland, Jacob Gilliard, George Douglass, Daniel
Buster and Caleb Guilly had disassociated itself from the
main body, it wished to remain an organic part of the
Methodist Episcopal Church. They consulted on occasion
with Bishop Asbury as to the feasibility of building a
house. They achieved very little through this effort, and
therefore decided to rent property on Fish Street. Unable
to pay the rent, they eventually were forced to vacate the
Fish Street hotise and resume the earlier meeting pattern.

There is little doubt that Fortie and his followers were
concerned with recognition, and as often as they could they
talked with Bishop Asbury in an effort to maneuver them-
selves into a favorable position. During one such confer-
ence they discussed with Asbury the possibility of launch-
ing a distinctly “African, yet Methodist Church.” The plan
was rejected because it called for a greater degree of con-
trol than the Bishop was willing to permit.

Out of this “Colored Methodist Society” came the first
two black churches in Baltimore, Sharp Street and Bethel
AM.E. Church. Even though the separated group, by
1801 was being referred to as the African Methodist
Episcopal Church, African was used simply as a means
of distinguishing them from the white Methodist. The
whole group remained under the governance of the white
Methodist Episcopal Church until 1816. A great deal of
controversy has developed as to which of the two church-
es was organized first. All existing records of incorpora-
tion and land purchases seem to indicate that the two
churches were originally one. The group thatr left the
Lovely Lane Church in 1787 was still intact in 1801 when
Jacob Gilliaed and Richard Russell purchased two parcels
of land, located at Forrest Lane and Conwago Street, for
a total of $870.00. The land was to be held in trust for
the “African Methodist Episcopal Church.” On May 15,
1802, Jacob Gilliard Sr., Richard Russell, William Moore,
Richard Wallace, John Sunderland, Joseph Sellers, John
Mingo Sr., Nero Graves and Paraway Bradford purchased
a piece of land with buildings located at the intersection
of Pratt and Sharp Streets for both religious and educa-
tional purposes described as follows:

.« . that the said lot or parcel of ground and buildings
with the appurtenances shall be for the use and benefit
and serve as a school for the education of black chil-
dren of every persuasion and also for the use, benefit
and behoof (sic) of the Africans (sic) in the city of
Baltimore and belonging to and in common with the




society of Christians commonly known by the name of
the Methodist Episcopal Church in the United States
of American according to the rules and discipline which
from time to time may be agreed upon by the minister
and preachers of the church or society of Christians
at their first General Conference in the United States
of American and in further trust and confidence that
the said trustees and their successors shall at all times
hereafter permit such ministers and preachers belong-
ing to the said church or society of Christians as shall
time to time be duly authorized by the General Confer-
ence to preach.

On May 30, 1811, the same men who were involved in
the three earlier land transactions, being referred to as
“Trustees of the African Church in the City of Baltimore,”
negotiated the purchase of an additional parcel of land
which was adjacent to the “African Church.” There are
no intervening land records or charters that make refer-
ence to “The African Methodist Bethel Church of the City
of Baltimore,” before April 17, 1816, The move for a
separate organization within the African Methodist
Church Society of Baltimore corresponds with the General
Convention of blacks favoring a total separation from the
Methodist Church, which met in Philadelphia on April
9, 1816, to organize formally the African Methodist Epis-
copal Church. For some time before 1816 there were two
black Methodist groups meeting in different places, but
for all intents and purposes operating as a unit. The divi-
sion was necessitated by the size of the African Methodists
Society which, by 1802, had grown to 482 members. It is
not clear when or how the division was made, but Daniel
Coker 1 referred to himself, at that point, as the “minister
of the African Methodist Episcopal Church in Baltimore”
not as minister of the “African Methodist Bethel Church.”

The Philadelphia wing of dissident Methodists wor-
shipped apart from the white Methodists for twenty-nine
years before they reached the conclusion that they and
other black separatists should unite into one distinctive
self governing body. The group subsequently extended
an invitation to all who thought as they did to join them
in Philadelphia. Upon receiving such news, Daniel Coker
was jubilant. This was what he had hoped and prayed
for. Coker recruited followers from the Baltimore African
Methodist Episcopal Society. Upon this issue the member-
ship was divided. There were those who felt that there
were advantages to be had by remaining a part of the
white Methodist Episcopal Church and therefore they
adamantly opposed Coker and the separatists, At this junc-
ture a permanent split was effected. Those who preferred
to stay within the goverance of the Methodist Episcopal
Church maintained the original name, the African Metho-
dist Episcopal Society or Church as some called them, By
1816, this group was also being referred to as the Sharp
Street AM.E. Church because of its location at Sharp and
Pratt Streets. The group separating, and joining Richard
Allen and Absalom Jones, became known as the African

1 Daniel Coker, an ex-slave from the Eastern Shore of
Maryland, became noted as an educator, writer, Methodist
minister and colonization advocate. He resided in Balti-
mmmutlmwtm.uwmmmmm-

Methodist Bethel Church.!

The sharp differences which led to this internal split
within the Baltimore A.M.E. Churches were evidently
very much alive in 1820, Daniel Coker, who by that date
had immigrated to Africa, wrote in his “Journal” the
following:

Oh! brethren, who will come over to the help of the
Lord? If you come as Presbyterians, come to support
an African Protestant Church and not to make divi-
sions. If you come as Methodists, come to support an
African Methodist Church, We wish to know nothing
of Bethel and Sharp Street in Africa--leave all those
divisions in America. Before these heathens all should
be sweetly united; and if darkness is driven from this
land, it must be by a united effort among Christians.
The Sharp Street brethren will be to me as the Bethel
brethren, all will be alike. I wish to forget all such
names and distinctions.

And thus in 1816 the final division of the Baltimore
African Methodist Episcopal Church was effected. As of
that date they moved forward in separate directions. The
African Methodist Bethel Church became incorporated
on April 17, 1816, by adopting a formal constitution to
govern the new church. After the separation, Bethel and
Sharp Street often competed for prominence in the black
community, The Sharp Street Church, like the Bethel
AM.E, Church, was a community focal point, embraced
a large number of affluent and socially prominent mem-
bers and by 1865 was a major meeting house for frater-
nities and societies.

On July 18, 1832, the group still known as “The Afri-
can Methodist Episcopal Church in the City of Balti-
more,” 1 which had two churches “commonly called the
Sharp Street and Asbury Churches,” and an acting mini-
ster the Reverend John C. Lyons, announced the election
of William Watkins, Spindle Williams, Peter Barnett,
Robert Bowser, Richard Carey, Joseph P. Wilson, Thomas
Hilliard, Perry Smith and Thomas Jackson as trustees. To
qualify as a trustee, one had to hold a membership for
three years and be above twenty-five years of age. The
trustees were given the power to bargain, sell lease or
convey any part of the church’s property and make any
and all decisions pertinent to the church. In executing
this document, the Sharp Street Church became formally
incorporated for the first time.

At the time of incorporation, the church still occupied
the property purchased in 1802 and 1811. The original
trustees involved in the purchases had not been aware of
the legal ramifications which would be incurred as a re-

1 Prior to this writing the idea has been furthered
that two separate black churches, Bethel AM.E, and Sharp
Street M.E.,, existed as early as 1787. Baltimore land and
charter records do not substantiate this view.

1 Even though the Sharp Street was not affillated with
the local or national African Methodist Episcopal Church,
it retained the appellation African Methodist Episcopal un-
til after the Civil War. The Board of Trustees was empow-
ered by the church’s male membership to institute legal
proceedings to replace the word African with Colored in the
title and much later to remove colored and simply refer to
the church as “The Sharp Street Station of the Methodist
Episcopal Church.” The latter became the official name
of the church as of 1871.

sult of specific trust clauses which were written into the
original deeds to the property. In particular, there were
problems presented by the clauses which referred to the
lots, parcels of ground, buildings, rents, issues and profits
being held in trust for the benefit and use of “black chil-
dren of every persuasion” for educational purposes. These
trust clauses prevented the land from being sold, since no
one would accept the property by purchase as long as they
were in effect.

It is not clear why these clauses were inserted in the
deeds, however it appears that a great deal of dissatisfac-
tion arose among the trustees and members between the
time of purchase and 1832,

The trustees, acting for the membership, attempted to
have the “clouds” removed, but were only partially suc-
cessful, Mr. James Carey, from whom the 1802 property
was purchased, made an effort to clarify the deed to the
first parcel of land. Mr. Sinclair, from' whom the second
lot was purchased in 1811, made another deed acknowl-
edging the defects of the first. In the Articles of Incor-
poration effected by the trustees in 1832, the third article
completely ignored the trust clauses and read as follows:

That all the lands and tenements, with their appurten-
ances, now vested in the trustees for the use of the said
Church and all other property of the said Church shall
be vested in the corporate body and their successors
forever, and the said corporation, with the consent and
approbation of two-thirds of the male members above
the age of twenty-one years who shall attend a meeting
after being duly notified the preceding Sabbath in the
several churches for that purpose, shall be, and they
are hereby declared capable of bargaining and selling,
leasing and conveying or making any disposition of
any part of said property or any other property which
may hereafter be acquired by the said corporation in as
full and effectual a manner as any person or body corp-
orate may or can do.

The day these Articles of Incorporation were obtained,
the holding of the property began to run adversely, The
law of Maryland specified that adverse holding for twenty
years gave an occupant a fee simple title. This was the
solution to the problem; however, there is no evidence
that the trustees had the slightest knowledge of the far
reaching effects of theic actions in either the initial ac-
ceptance of such clauses or the introduction of adverse
holding through the Articles of Incorporation.

It was not until 1894 that the trustees instituted legal
proceedings to test the question of title to the Sharp Street
Church property. The first decision of the Circuit Court
was negative; however, on December 28, 1895, Judge
Harlan issued a decree giving the church a “fee simple
and markecable title to the property.” On April 1, 1897,
Harlan’s decree was affirmed by the Circuit Court of Ap-
peals. The Articles of Incorporation had served a greater
purpose than intended, 1

After the title to the church property was cleared, the
trustees considered building a new church which would
be better located to accommodate the expanding member-
ship. In the period immediately before and after the Civil
War, the population expansion was phenomenal. By 1896
Sharp Street was located in the heart of the city. The
building had been remodeled several times, but by the

1880's it was too small for the growing membership and
all the church and community sponsored activities that
were held in the church. Financially, the church was very
secure, as it had been free from any encumbering debts
since 1880. For fifteen or twenty years the membership
agitated the question of a new church. The first definite
move in that direction was made in September of 1886,
with the purchase of a lot on Lexington Street. Dissension
arose within the congregation, as to the propriety of
building on Lexington Street, and so the idea was
abandoned and the property sold in 1893. Some eight or
ten other sites were considered, but in each instance there
were enough objections to forestall any action being
taken. Finally, in 1896, a lot was purchased on the north
west corner of Dolphin and Etting Streets. The trustees
planned to build a church which would surpass all of the
other city churches in size and beauty. The total cost of
the new church and lot was $67,311.51. It took a great
deal of psychology and cajoling to subdue the doubts and
criticisms advanced against the project by some members.

In order to prepare the congregation to accept its finan.
cial and spiritual obligations to the new church, John
Henry Smith, Secretary to the Trustee Board and the
Reverend D. W, Hays concocted the idea of publishing a
newspaper which would answer some of the questions
being raised as well as instill pride by presenting histor-
ical articles dealing with the past greatness of the church.
In the early summer of 1898, Reverend Hays sent Smith
the following communication:

Bro. Smith: Today I have made a very thorough in-
vestigation of (the) price of paper and find that to
charge 5 cents would seriously interfere with the cir-
culation if not (cripple our scheme). 3 cents is all that
we can ask with any hope of making it go and go it
must if we are to accomplish our object: Perhaps with
(the second) issue the paper may be enlarged and (the)
price increased. The “Head” could not be made ready
in time to print today. (I) will be at (my) study (at)
1 P. M. tomorrow.

Three issues of The Appeal were published. It was
probably not intended to be continued after the new
church was occupied in October, and so the last issue ap-
peared in September of 1898.

The appellation “The Appeal” was probably the idea
of John Henry Smith, who served as church historian on
several occasions and appeared to be aware of the history
of black Americans, He undoubtedly knew of "The Ap-
peal” published before the Civil War by Henry Highland
Garnett, one of Maryland’s most noted black men.

1 A 8, Oppe, WHARTON'S LAW LEXICON (London:
Stevens and Sons, 1038, p. 34; John Bouvier, BOUVIER'S
LAW DICTIONARY AND CONCISE ENCYCLOPEDIA
(Kansas City, Missouri: Vernon Law Book Company, 1811),
pp. 152-154; Adverse possession is one of the modes of ac-
quiring title to property. In this case the title to the land
purchased by the Sharp Street Church in 1802 and 1811 was
in dispute because of the special trust clauses. In 1832 the
trustees repudiated the trust by falling to recognize the
earlier trust clauses in the letter of incorporation, In effect
they openly set up exclusive title in the church and at that
point the church possession became adverse to those for
whom the trust was being held. The Statute of limitations
was the source of title by adverse possessions. Thus after
twenty years of adverse possession the church was freed
from the trusts.




Each issue of The Appeal carried a description of the
new church. The building would cover the eatire lot,
which was 91 feet 6 inches by 90 feet 5 inches, and would
be two stories in height, The exterior walls were all faced
with woodstock granite and lined on the inside with
brick. The style was perpendicular gothic with gables
on each of the four faces. The basement was designgd
to house a lecture room, a primary classroom and six
classrooms which could easily become one large room by
means of sliding doors. A kitchen, librasy-and two rest-
rooms would also be located in the basement. The second
floor would feature the pastor’s study and a circular audi-
torium. A circular gallery around three sides of the
church could seat five hundred persons. The gallery level
would include a trustee board room with a walk in fire
proof safe built into the wall. It was proudly advertised
that the building would be lighted by electricity and
heated by steam.

In addition to owning church property which included
a parsonage and several other houses, the Sharp Street M.
E. Church owned one of the larger black cemeteries. The
church owned and operated a cemetery in 1807 and
continues to do so. In June of 1807, the trustees, viz.,
Jacob Gilliard, Richard Russell, William Mason, John Sel-
lers, Richard Wallace, John Sunderland and John Mingo,
purchased from Francis Hollingsworth two and a quarter
acres and 89 perches of land in Baltimore County. $950.00
was paid for the burial site. Because the land was con-
veyed as a burial ground, it was convertible to the orig-
inal owners when it would no longer be used for that
purpose. When the trustees decided to sell they had to
do considerable advertising for heirs, two of whom were
found. It was necessary to settle the claims of the heirs
before the land could be sold. On July 26, 1861, John S.
Rayner purchased the property for $9,500. The court
costs, lawyers' fees, advertising, heirs’ claims, removal of
the dead and various other expenses totaled $3,542.18.
Approximately $2,000 was expended in removing the
dead to Laurel, which was the oldest black cemetery in
the city. The remaining money, $5,957.32, was equally
divided between Sharp Street and Asbury Churches.

In 1871, the trustees purchased land from the Glenn
estate. The Glenns, Henrietta, William and John, were
among the wealthiest whites in Baltimore. Most of their
money was realized through real estate. The land was
located in the 13th district, near Mt. Winans. Later, by
1894, it adjoined Hullsville. This was an area populated
by a substanital number of black people. The cemetery
became known as Mt. Auburn. With John Henry Smich
serving as agent, the cemetery became one of the most
profitable ventures in which the church engaged.

The success of any institution is in part a reflection of
a consistency in the selection of capable and dedicated
personnel, who are able to work harmoniously with the
membership in propelling the institution to a position of
maximum development. The Sharp Street Methodist Epis-
copal Church, during the nineteenth and early twentieth
century was a wellspring of talent. There was never a
problem in securing trustees, class leaders, stewards, and
church managers who possessed special talents and abil-
ities applicable to those positions. A number of lay leaders
held offices in one or more fraternal and social organiza-
tions. A few not only held local offices but national of-
fices as well, Despite the paucity of black professionals

in Baltimore, Sharp Street was able to attract, to its mem-
bership, significant numbers of doctors, dentists, lawyers,
teachers, skilled artisans, and businessmen. These individ-
uals functioned in the church with draymen, laborers,
laundresses and others who pursued similar types of occu-
pations. The flexibility and openness which existed in the
church, also existed in societal organizations. This was at
least true throughout the nineteenth century. By the late
nineteenth century exclusive social clubs were becoming
very popular in Baltimore and in other cities. Social stratifi.
cation, based upon occupational and complexional differ-
ences, was gradually finding its way into the church.
Certain elements of exclusivity were to be found in the
Sharp Street Church, however they were not ubiquitous.
The minister was the most important factor in the mesh-
ing of the diverse membership. An enlightened leadership
was a necessity in an institution as large as that of the
Sharp Street Church.

Ministers were essential to the development of nine-
teenth and early twentieth century community thought
and institutions. Even though the minister was considered
to be an important leadership figure in the white com-
munity, he never was able to achieve the status that was
bestowed upon the black minister. This is easily explained
by a cursory examination of social stratification in white
America. Historically, white Americans have been able to
pursue a wide variety of occupational choices not avail-
able to black Americans, thus numerous white profession-
als held positions authority which outranked that of the
white minister. In the black community the minister and
teacher were able to wield an inordinate amount of in-
fluence. Until the twentieth century black businessmen and
professionals appeared in very restricted numbers. How-
ever, in proportion to the black population, the number
of black professionals even in the twentieth century was
never adequate. Baltimore, because of its urbanity, well
developed community institutions and large black popula-
tion, tended to attract greater numbers of black profes-
sionals. Even as the number of black professionals ex-
panded, the black minister was able to maintain his power
base. The black church afforded the minister a ready made
leadership in the community at large.

Prior to 1865, black Methodist Episcopal ministers
were not appointed to pastor the Sharp Street Methodist
Episcopal Church. From the late eighteenth century until
1830 there were three white Methodist Episcopal minis-
ters in charge of the entire area of Baltimore City, in-
cluding both the white and black congregations. In 1830
a minister was appointed for the purpose of working
specifically among the “colored”. It was at this time that
Sharp Street and Asbury were set off as separate stations
and the Reverend Joseph Frey, a white minister, was ap-
pointed at the Spring Conference to pastor the two
churches. The Sharp Street and Asbury Church member-
ships were not pleased by this move. They evidenced their
displeasure by continuing to petition the Baltimore Con-
ference of the Methodist Episcopal Church to appoint
black ministers to pastor the black churches. Black min-
isters were licensed to preach in the Methodist Episcopal
Church after 1800, but failed to receive regular appoint-
ments. They were placed in subordinate positions and
were not promoted to the higher ranks of the ministry.
One of the general complaints made by the members of
Sharp Street and Asbury Church was that black ministers
were limited in their sphere of operation and that they

had no opportunity to be “extensively useful” because the
white Methodists refused to admit “to seats and votes” in
the annual conferences “the descendants of Africa”, no
matter how qualified they may have been as ministers.
Because of the exclusion of black ministers from the an-
nual conferences, black Methodists as early as 1848 re-
quested that the General Conference of the Methodist
Episcopal Church organize a black annual conference
within the bounds of the Baltimore Annual Conference.

It was not until 1864 that favorable consideration was
given to the request of blacks that an annual conference
be established for them. October 27, 1864, was a historic
date. For the first time a black secretary was elected and
black presiding elders and preachers were appointed. This
was also the first time that black preachers were admitted
on trial. At this initial session the ministers provided for
the purchase of a journal, a conference trunk and the
publication of their annual minutes. Bishop Scott spoke,
stating that it was important that on the day that the
first Anoual Conference of Colored Preachers of the Meth-
odist Episcopal Church, “ever held in the State of Mary-
land, closes, is the day on which the dominion of Slavery
ceases”. He exhorted them to prove to the world their
capacity for self government.

By the fourth session of the Washington Annual Con-
ference, meeting in March, 1867, the churches had effected
a detailed and complex organization involving commit-
tees for all the varied church activities, the main ones of
which were those dealing with the Bible Cause, Tem-
perance, Sunday Schools, the Freedman’s Aid Society, the
Centenary Biblical Institute and the Common Tract and
Education Committee. The discussion at the conference
generally centered around education. Ministers, both itin-
erant and local, were admonished to give sermons advoca-
ting the “vital importance of education as being the great
lever for elevating our race, morally, religiously, socially
and politically”, The Education Committee reported that
$5,000 had been appropriated for the education of “young
colored ministers”, It recommended that the following
resolution be adopted:

Resolved, that each Presiding Elder request every
preacher in his district to raise a collection for educa-
tional purposes. Resolved, that we continue the agita-
tion of this very essential subject until our people are
fully aroused to its importance,

The Conference staunchly supported an educated ministry
and to achieve this singular purpose they stressed that
the Centenary Biblical Institute, a Methodist Episcopal
school located in Baltimore, designed especially to train
young black men for the ministry, should be supported.

The ministers who pastored the Sharp Street Church,
during the period 1865 to 1920, were known for their
character and scholarship. In view of the level of educa-
tion achieved by most blacks in the period prior to 1900,
it could be asserted that the ministers at the Sharp Street
Church were on a whole highly educated. Ministers, such
as the Reverends D. W. Hays, J. A. Holmes, H. A. Carroll,
E. W. 8. Peck, N. M. Carroll, I. L. Thomas and W. A. C.
Hughes received theology and college training. Gradu-
ating from the Centenary Biblical Institute (Morgan State
College), Howard University, Storer College, Central
Tennessee College and Ashmun Institute (Lincoln Uni-

versity), they were viewed with great pride and were
expected to provide leadership not only in the church,
but also in the community, Other ministers, such as the
Reverends J. H. Brice, Warner Cook, James Peck, J. W.
Dansbury and S. G. Griffin, reaching their majority prior
to the Civil War, were educated either by tutors in the
Sabbath Schools or in the private day schools which were
operated in Baltimore and in some other cities and towns.

Black leadership in Baltimore was dominated by min-
isters throughout the nineteenth century. They repre-
sented one of the largest groups of educated blacks in the
society. In addition to being ministers, they were teachers,
politicians, social workers and in some cases medical
doctors. In many cases they formed the vanguard of those
protesting segregation and discrimination. Ministers of
all denominations participated in race movements de-
signed to upgrade the status of black people. Through
the city wide, non-denominational Ministerial Alliance,
the ministers articulated their concerns and sought solu-
tions to general and specific problems. In 1869, they met
to discuss the “religious and moral condition of the hun-
dreds of young and old men . . .”, “who never attend
any place of worship, but spend their time on the Sabbath
day in drinking saloons and other places”. This meeting
led to the organization of a Young Men’s Christian Asso-
ciation. During the 1880’s, the alliance supported a move-
ment led by the Reverend Harvey Johnson, the pastor of
the Union Baptist Church, to eliminate the Bastardy Act !
and to get black lawyers admitted to practice before the
bar. In 1892, they met to protest the Southern lynchings
of blacks. In 1898, the Ministerial Alliance, condemned
social clubs and liquor drinking; investigated a means to
decrease the high death rate of black people in Baltimore;
expressed indignation over the assasination of the black
Postmaster of South Carolina; discussed and delineated
the political issues of the day; and registered protest over
the lynching of Garfield King of Salisbury, Maryland.
By 1902, the alliance was marshalling votes to defeat the
proposed Maryland Jim Crow Car Bill. The Reverend D.
W. Hays was a member of the Baltimore delegation
which appeared before the State Legislative Committee
on Corporatiefs to- protest the passage of the Jim Crow
Car Bill. In 1906, the alliance passed resolutions, “com-
mending the efforts of the Congo Reform Association and
other agencies in aiming to have the Belgian government
to ameliorate the condition of the Congo natives” and
“in behalf of the dismissed battalion of the Twenty-Fifty
Infantry”. Members of the Ministerial Alliance supported
the Anti-Saloon League Movement, the Suffrage Move-
ment and the World War I Maryland Council of Defense.
Hundreds of causes in Baltimore were supported through
the material, spiritual and political efforts of the Balti-
more Ministerial Alliance.

Apart from participation in the non-denominational
Ministerial Alliance, the Methodist Episcopal ministers,
in 1871, organized the Methodist Episcopal Preacher’s
Meeting. Membership was extended to ministers of the
Methodist Episcopal Church stationed in Baltimore and
adjacent circuits and to the presiding elders who resided
in Baltimore.

These forums, held in the pastor’s office at the Sharp
Street Church, were attended by ministers from Asbury,
John Wesley, Centennial, Sharp Street, Orchard Street







